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Among the historical vicissitudes which have marked the Church's priorities in determining the different fields of pastoral action, attention to the relationship between announcing the Gospel and the university setting in particular is seen to be increasingly urgent today. In this regard, the Church in Europe, stimulated and sustained by the Magisterium of John Paul II, must face a completely new situation wherein the dynamics of a world in turmoil converge as a result of rapid developments and changes with profound effects on external and human reality.


In this context, efforts at strengthening a Christian contribution which is able to deal serenely and critically with the needs of the university environment seek to support the members of the intellectual community who allow themselves to be enlightened by the Paschal mystery in serving a cultural project directed towards a new, integral humanism.


These Lineamenta are the result of the road traveled by the European campus ministry from the University Jubilee until the present, particularly at the Symposium on the Church and the University in Europe, which took place in July 2003. The document has been drafted by the European Committee of University Chaplains, the organ of the Section on Catechesis and the University of the Council of the European Bishops' Conferences (CCEE). It seeks to be a tool in which the theological-pastoral bases for an adequate theoretical and practical approach to the university setting and culture are presented in a manner which is at once concise and effective.


It provides a clear vision of both the people working in the field and the synergies to be shared so that every local Church can foster pastoral action at the university as an ordinary form of evangelization.


The text is now being entrusted to the European Bishops' Conferences, particularly the Bishops who are Delegates for campus ministry and the national directors; chaplains; the leaders of Catholic associations, movements, and groups; administrators of university residences; and those responsible for the youth ministry. This is the beginning of a period of consultation in which students, professors, and technical-administrative professionals who share the way of the Church and seek to be the vanguard of a new Christian presence at the university which can deal with cultural and religious pluralism and foster new forms of service for the growth of the European community are invited to take part.


The task of the European Committee of University Chaplains will be to gather together these statements and make proposals for drawing up a project for campus ministry in Europe.


The publication of the Lineamenta opens up a new path for the Church in Europe. The Lord has wanted this to happen at the start of the Year of the Eucharist: the great mystery of Love is the heart of all missionary action. All working in campus ministry are invited to return ideally and humbly to the Upper Room to learn from the Master the charity which spurred Him to lay down his life for us. It is sharing this love which will make campus ministry fruitful in Europe.


With Mary, Sedes Sapientiae, whose Icon is now journeying to the universities of England and Wales, we shall learn to emerge from the Cenacle to give the world Him who is the Lord of history, the Redeemer of mankind.

San Gallo, Italy
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                                                                                                  + Cesare Nosiglia
                                                                     CCEE Bishop Delegate for Pastoral Action at Universities
· «The Europe to which we are sent has undergone such great and numerous cultural, political, social, and economic transformations that it poses the problem of evangelization in completely new terms. We could even say that Europe, as it has been shaped in the wake of the complex events of the last century, has posed the most radical challenge history has ever seen for Christianity and the Church, but at the same time displays new and creative possibilities today for the announcement and incarnation of the Gospel» (John Paul II, Address to the Council of European Bishops' Conferences, October 11, 1985).

· «The proclamation of Jesus Christ must also reach contemporary European culture. The evangelization of culture must show that in today's Europe too it is possible to live the Gospel fully as a path which gives meaning to existence. To this end, pastoral practice must undertake the task of shaping a Christian mentality in ordinary life: in families, in schools, in social communications, in cultural life, in the workplace and the economy, in politics, in leisure-time, in health and in sickness. What is needed is a calm critical assessment of the current cultural situation of Europe and an evaluation of the emerging trends and the more significant contemporary events and situations in the light of the centrality of Christ and of Christian anthropology. Today too, in recalling Christianity's contributions to culture throughout the history of Europe, there is a need to demonstrate the Gospel approach, both theoretical and practical, to reality and to man himself. Furthermore, considering the great importance of the sciences and technological achievements in European culture and society, the Church, through both her institutes of study and in her practical pastoral initiatives, is called to be constructive in her approach to scientific knowledge and its applications, pointing out the insufficiency and inadequacy of notions inspired by a scientism which recognizes only experimental knowledge as objectively valid, and presenting ethical criteria which man possesses as inscribed in his very nature […] In particular, greater recognition is due to the contribution made by Christians who conduct research and teach in universities: in their “service to thought” they hand down to the next generation the values of an intellectual tradition enriched by two thousand years of humanistic and Christian experience. Convinced of the importance of academic institutions, I also ask the various local Churches to promote an adequate pastoral care of the university community, favouring whatever corresponds to present cultural needs» (John Paul II, Ecclesia in Europa, 58-59).
1 – The Cultural Nature and Ecclesial Profile of

Pastoral Action at Universities

1. The new evangelization—i.e., evangelization of the western world, in which the tradition of Christian faith has been weakened and is often marginalized, contested, and excluded—is unthinkable without marked, specific pastoral concern for the world of culture. The university and, more broadly, university culture constitute a reality of decisive importance. In this environment vital issues and profound cultural changes are involved, with disconcerting consequences prompting new challenges. «The Church cannot fail to take them into account in its mission of announcing the Gospel» (Congregation for Catholic Education, Pontifical Council for the Laity, and the Pontifical Council for Culture, The Presence of the Church at the University and in University Culture, May 22, 1994, p. 9, no. 6).

2. The contemporary cultural situation and the exponential increase in the number of students (and, proportionately, of professors) make the university an environment for ordinary, specific pastoral action. Campus ministry, when harmoniously included in the framework of an organic pastoral approach combining care of territorially-based communities with that of specific groups and environments, "renders the Church's mission at the university concrete and is an integral part of its activity and its structure" (cf. John Paul II, Ex Corde Ecclesiae, Apostolic Constitution on Catholic Universities, August 15, 1990, 38).

3. Campus ministry, in its varied components, is the specific action of the Church in the university environment. It is structured in terms of:

- the pastoral care of persons (students, professors, technical and administrative personnel);

- the cultural stimulus of university life (evangelization of culture);

- deepening understanding of the Christian vision and message in the different spheres of knowledge (enculturation of faith).

4. University life is a special place for the understanding of faith.

· Research and study are a favorable environment for deepening comprehension of faith. According to Catholic doctrine, indeed, faith is not a pure paradox: only as an intellectually reasonable act is it worthy of God and of human beings; faith does not represent an alternative to reason: «Faith therefore has no fear of reason, but seeks it out and has trust in it» (John Paul II, Fides et ratio, 43). 


     The perspective of faith—the Christian vision [Weltanschauung]—puts us on our guard against the presumption of reason and keeps it from turning against us: "Becoming aware of the limits of science is a great opportunity offered to our time. Indeed, it orients us towards one of the major tasks of culture: the integration of knowledge as a synthesis in which the impressive totality of scientific knowledge may find its meaning in the framework of an integral vision of human beings and the universe, of the ordo rerum. Respectful dialogue among theology, natural sciences, and human sciences is seen to be more necessary and urgent than ever" (John Paul II, June 13, 1984, Address at the University of Friburg, Switzerland).

It also contributes to the reintegration of knowledge, threatened by fragmentation and the loss of a central focus providing synthesis and meaning; indeed, it orients us towards one of the leading tasks of culture: that of integrating knowledge in terms of a synthesis wherein scientific knowledge, with its extraordinary achievements, can find a meaningful framework in an integral vision of man and the universe. For this reason interdisciplinary dialogue involving theology, the natural sciences, and the human sciences is increasingly needed.

· Moreover, faith is able to generate culture: it lives in the dimensions of culture, though it is never reduced to any of them. Faith contributes to the elaboration of cultural systems able to offer human beings a spiritual territory, a dwelling place, wherein they can feel "at home," and to the delineation of horizons wherein they can understand themselves, consolidating roots and opening prospects for the future:

· "If Christian faith is a fides quarens intellectum, the human intellect is an intellectus quaerens fidem, an intellect which, in order to rediscover proper trust in itself, must open itself confidently to a truth greater than itself. This truth, made man, and thus not foreign to any true humanism, is Jesus, the Christ, the Word of eternal life" (John Paul II, April 18, 1982, Address at the University of Bologna).

· The cultural dimension naturally opens knowledge towards the horizon of transcendence; it is not a question of two separate modes, but of the authentic, original exigency of the intelligence of a subject and the attribute of civilization: «The second factor in the crisis was certainly the inefficiency of the economic system, which is not to be considered simply as a technical problem, but rather a consequence of the violation of the human rights to private initiative, to ownership of property and to freedom in the economic sector. To this must be added the cultural and national dimension: it is not possible to understand man on the basis of economics alone, nor to define him simply on the basis of class membership. Man is understood in a more complete way when he is situated within the sphere of culture through his language, history, and the position he takes towards the fundamental events of life, such as birth, love, work and death. At the heart of every culture lies the attitude man takes to the greatest mystery: the mystery of God. Different cultures are basically different ways of facing the question of the meaning of personal existence. When this question is eliminated, the culture and moral life of nations are corrupted. For this reason the struggle to defend work was spontaneously linked to the struggle for culture and for national rights» (John Paul II, Centesimus Annus, 24).
5. For these reasons, and in this concrete perspective, campus ministry is a domain and form of witness by believers. Indeed, if it is true that "Modern man listens more willingly to witnesses than to teachers" (Paul VI, Evangelii Nuntiandi, 41) and that the testimony of Christian life is the first and irreplaceable form of mission, it is equally true that neither being loved nor loving are enough for humans. They need to know and understand: they need truth.

6. Pastoral action at universities is markedly characterized by the cultural dimension, which penetrates and qualifies it, endowing it with its typical traits. Under this aspect, it recalls the distinguishing characteristics of the common vocation and mission of the Christian community as regards the evangelization of culture and the inculturation of faith:

· cultural dialogue: respectful, clear exchanges involving openness and a process on the way towards truth;

· cultural discernment: appreciation, purification, and enrichment of historical and cultural realities;

· cultural elaboration: creative dynamism in producing cultures which, in their typicalness, are determined in a Christian sense and bear the renewing power of the Gospel into the intrinsic anatomy of history.

7. Campus ministry is respectful towards the specific nature of the university as an institution and is carried out in the conviction that Christian faith not only does not invade "profane" areas, but is of great assistance in attaining the authentic goals of the university. In the form and style of its dialogue, «the Church addresses people with full respect for their freedom. Her mission does not restrict freedom but rather promotes it. The Church proposes; she imposes nothing. She respects individuals and cultures, and she honors the sanctuary of conscience» (Redemptoris Missio, 39).

8. Campus ministry contributes to the development of university life. 

The university, which by vocation is called to play a preeminent role development of culture, is exposed to two opposing risks: either to undergo passively dominant cultural influences or to become marginal in relation to them.

The existence of varied conceptions of the university makes it necessary for every local Church to examine its own concrete situation so that the anthropological vision of Christian faith can be expressed in a specific form of education, with its distinctive values: the unity of knowledge, the primacy of the person, the value of service and civilization in professional training and research, and the horizon of truth as a constant aim. These are the characteristics proper to a cultural paradigm which can be manifested creatively in the various complex traditions and forms of sensibility.

9. The pastoral presence at universities contributes to elaborating a new, integral
humanism. 

    
Culture cannot be reduced to the domains of instrumental utility, where understanding and good sense vanish and pragmatism holds sway: human beings must remain at the center, with their dignity and their exigencies. Christian faith confirms the personalistic and humanistic core of culture. Today, however, «Ours is a time of great transformations which also involve the university world. The humanistic character of culture sometimes seems relegated to the periphery, while there is an increased tendency to reduce the horizon of knowledge to what can be measured and to ignore any question touching on the ultimate meaning of reality. We can ask ourselves what kind of men and women are being prepared by the University today» (John Paul II, Homily for the University Jubilee, September 10, 2000, 4).

The personalistic core does not attenuate, but, rather, historically fulfills a Christological focus, according to the teaching of the Encyclical Redemptor Hominis (especially 13-14: "Christ as the Way of the Church" and "Man as the Way of the Church). Man cannot live without love. He remains a being that is incomprehensible for himself, his life is senseless, if love is not revealed to him, if he does not encounter love, if he does not experience it and make it his own, if he does not participate intimately in it. This, as has already been said, is why Christ the Redeemer "fully reveals man to himself". If we may use the expression, this is the human dimension of the mystery of the Redemption. In this dimension man finds again the greatness, dignity and value that belong to his humanity. In the mystery of the Redemption man becomes newly "expressed" and, in a way, is newly created. He is newly created! "There is neither Jew nor Greek, there is neither slave nor free, there is neither male nor female; for you are all one in Christ Jesus” (Gal. 3,28). The man who wishes to understand himself thoroughly-and not just in accordance with immediate, partial, often superficial, and even illusory standards and measures of his being-he must with his unrest, uncertainty and even his weakness and sinfulness, with his life and death, draw near to Christ. He must, so to speak, enter into him with all his own self, he must appropriate and assimilate the whole of the reality of the Incarnation and Redemption in order to find himself. If this profound process takes place within him, he then bears fruit not only of adoration of God but also of deep wonder at himself. How precious must man be in the eyes of the Creator, if he "gained so great a Redeemer" (Exultet at the Easter Vigil), and if God "gave his only Son "in order that man "should not perish but have eternal life" (Gv. 3,16)» (John Paul II, Redemptor Hominis, 10).

10.  For this purpose cultural workshops are started up: "Act in such a way, dear scientific researchers, that universities will become 'cultural workshops' in which there is constructive dialogue involving theology, philosophy, human sciences, and natural sciences, with consideration of the moral norm as an intrinsic exigency of research and a condition for its full value in approaching truth" (John Paul II, Address to Participants at the World Meeting of University Professors, Saturday, September 9, 2000).

Cultural workshops aim to:

· reopen a place for the search for truth as the typical university environment;

· look towards the integral perfection of the human person and the good of society;

· educate in integral culture and open, frank, respectful, and calm dialogue consistent with the wealth of meaning in Christian faith: Christian culture is a typological—not univocal or monological—expression.

11.  In the European university context, Catholic universities represent a significant presence as regards the dialogue between faith and culture constantly fostered by the Christian community. Having arisen from the heart of the Church, with their educational activity and commitment to elaborating a culture oriented in a Christian manner, they are a concrete sign of the Gospel's capacity for stimulating and supporting intellectual research for authentic service to the human person's integral growth.

         The pastoral action fostered at Catholic universities is called to be integrated into the campus ministry projects of the local Churches and the national Bishops' Conferences. This cooperation is quite indispensable for the discovery of new paths for evangelization and missionary endeavors at the university.

12.  Theological faculties, in accord with the different normative circumstances, are a significant historical patrimony in Europe. They perform a genuine cultural function and represent a special presence of the Church in training students. They indeed constitute a place in which, in the academic framework, concrete life is infused into two characteristics typical of the university:

· an anthropologically focused unity of knowledge;

· the horizon of truth—i.e., of transcendence—as the meaning of all research and expertise.

2. In the Framework of an Organic Pastoral Approach

13.  The appropriate subject of campus ministry is the ecclesial community, in its organic structure and in its diversified complexity: "It is desirable for Christian communities, priests, religious, and lay people to devote the greatest attention to students and their teachers, in addition to the apostolate of the university chaplaincies" (Congregation for Catholic Education, Pontifical Council for the Laity, and the Pontifical Council for Culture, The Presence of the Church at the University and in University Culture, May 22, 1994, cf. p. 3, first line [PCUCU] III, 4). In the pastoral care of territorially-based communities the dimension of culture plays a basic role. In the catechesis of young people and adults, where existential questioning becomes more acute and people are more likely to come up against the masters of doubt and the snares of false doctrines, it is essential to be able to interpret human events with the lucidity of Gospel discernment. Campus ministry provides a contribution and a stimulus to a faith proposal which is attentive to the questions and deep needs of contemporary human beings and is always prepared to give an account of our faith (cf. 1 Peter 3:15).

Campus ministry spans the whole field of Church action.

14. Pastoral priorities:

· to overcome definitively the restriction of campus ministry to the pastoral care of students at the university in order to restore its authentic manifestation as a specific and outstanding moment of pastoral action in culture;

· to comprehend and activate campus ministry as a preferential path for primary evangelization;

· to delineate concretely the relationship between those working in a given territory (parish, prefecture) and those working directly in the university context (chaplaincies, university parishes);

· to reshape, in terms of both pastoral thought and concrete action, the relationship between ordinary pastoral work and culture (the "cultural" image of the parish);

· to outline, among the ecclesial Christian vocations, what is specific to the vocation of the members of the university community (professors and students) as regards inculturation of faith and evangelization of culture.

2.1. The Parish and Campus Ministry

15.  As the first visible sign and manifestation of the Church in a place, the parish is intensely affected by social and cultural circumstances. The Pope, speaking prophetically, has called the parish to "seek itself beyond itself" (Address to the Pastors of Rome, Lent 1986). This involves a laborious, demanding restoration of their image, in such a way that local communities will be seen as settings with a lofty human and spiritual significance, places of wisdom and knowledge. 

          Cultural activity in parishes falls within the tasks proper to members of the university community. It is desirable for their presence to be taken advantage of ever more broadly through educational projects and cultural initiatives which benefit from their expertise in specific disciplines.

2.2. Campus Ministry and Youth Ministry

16.  In terms of the world of students, campus ministry is a specific form of youth ministry. It is necessary to promote and develop new modes of cooperation with youth ministry centers and bring to bear their respective capacities. Particularly, in training programs attention should be paid to the specific situation of those at the university in order to make the most of their evangelizing presence and their service to the life of the Church community.

2.3. The Chapel as a Place of Ecclesial Life and Cultural Stimulus at the University

17.  As a significant place for and at the university, the Chapel (university parish, pastoral center) develops in the ways suggested by its context: "The university Chapel—every university chapel—thus continues on its pastoral path by intensifying the apostolic dedication which has always characterized it: is a place of the spirit, where believers in Christ, involved in different ways in academic study, can pause for prayer and find nourishment and direction. It is a training-ground for the Christian virtues, where the life received in Baptism grows and systematically develops. It is a welcoming and open home for all those who, heeding the voice of the Teacher within, become seekers of truth and serve mankind by their daily commitment to a knowledge which goes beyond merely narrow and pragmatic goals. In the setting of a modernity in decline, the university chapel is called to be a vital centre for promoting the Christian renewal of culture, in respectful and frank dialogue, in a clear and well-grounded viewpoint (cf. 1 Pt 3:15), in a witness which is open to questioning and capable of convincing» (John Paul II, Address to European Chaplains, May 1, 1998).

18.  University Chapels are called to expand and complete the traditional function of the spiritual care of individuals by becoming real pastoral and cultural centers: "In this perspective the manifestation of Chaplaincies, which have always accompanied the life of the university community with spiritual care, is enriched. In a more complete way, they become genuine pastoral centers for cultural and spiritual stimulus" (John Paul II, Homily at the Mass for Students at the Roman Universities, December 12, 1996). This task involves closer and more advantageous cooperation with professors and students, called to display concretely the fruitful bond between faith and knowledge which constitutes the original starting point of their specific spirituality. In fertile dialogue with the different members of the university and expert in personalized spiritual care, the Chapel responds to the need to keep the fields of the search for God and witness to faith culturally alive and sustains the basic attitude of hope by offering words which give «gives meaning and value to life, and on the other, offers solid and profound reasons for a daily commitment to transform reality in order to make it correspond to God's plan» (TMA, 46).

19.  In the Chapel faith workshops are started up for deeper understanding of Christian truth in relation to the vocation of each person and the exigencies of witness in the world of culture.

2.4. Campus Ministry and Associations

20.  Campus ministry esteems the associations, movements, and groups of the faithful that are present and active in university environments, in keeping with their varied forms of service.

· It respects the peculiarities of each and values them.

· It regards their particular approach to the world of young people and the problems affecting the contemporary world as valuable.

· It supports their willingness to maintain a relation of communion and mutual cooperation.

21.  University residences perform a special service in campus ministry. They constitute specific places in which the Christian community renders the bond between education in the faith and pastoral action in culture fruitful in a significant way. Today they face a delicate period in which they are engaged in renewing their image and their valuable ecclesial and social service so as to prepare professionals and scholars who are able to vivify the different areas of human activity with the transforming power of the Gospel. It is important that this rich patrimony of receptiveness and educational wisdom not be lost, but renewed with fresh energy and dedication.

2.5. Educating the Educators

22.  Mobility, always an emblematic feature of modernity, opens new scenarios. On the one hand the new scenes are very promising for a cultural and vocational training that is open and enriched with diversified experiences. On the other hand, they are problematic since they give rise to difficulties and discomforts in practice and in relationships. For this reason, university pastoral ministry – chaplaincies, groups, parishes – is intended and called upon to:
· Promote a welcoming openness to people both in the form of personal attitudes and dispositions as well as those of receptive structures for this. This will of course be in collaboration with the institutions responsible for such activities and when necessary, stimulating these institutions to act with greater efficiency.

·   Cultivate an ecumenical mentality and style that is welcoming and open to dialogue. Such mentality is favored by a clear statement and witness to ones Christian faith that is nevertheless free from every form of fundamentalism even in its subtle forms.

23. The training of leaders is a necessary and urgent task. It must be demanding, appropriate, and specific: starting from a common foundation (the basic preparation of pastoral workers), it must identify characteristics and requisites (charisms) to be cultivated, with a view towards concrete posts and responsibilities. Among the qualities required, the following should be mentioned in particular:

· an aptitude for dialogue and receptiveness;

· a Christian vision of culture and society;

· well-grounded knowledge and communication of the initial words of faith (first announcement);

· a Christian educational sensitivity;

· interdisciplinary flexibility;

· knowledge of and respect for the university environment;

· a profound sense of the Church.

2.6. United in Serving European Universities

24. The Pope's words (EiE no. 59) illuminate the path of pastoral action at universities throughout Europe at the start of this Third Millennium. With fresh impetus, this ministry sets out, drawing new energy from centuries-old roots to vivify culture and direct it along the pathways of civilization. It is a matter of promoting a new humanism capable of infusing life—in spite of hardships and opposition—into those Christian roots, which represent the most solid guarantee for the future. It is a challenge marking an epoch, an open, promising prospect. It is a commitment of the Church.

“At this point, my mind goes back to 22 October 1978, when Pope John Paul II began his ministry here in Saint Peter’s Square. His words on that occasion constantly re-echo in my ears: “Do not be afraid! Open wide the doors for Christ!” The Pope was addressing the mighty, the powerful of this world, who feared that Christ might take away something of their power if they were to let him in, if they were to allow the faith to be free. Yes, he would certainly have taken something away from them: the dominion of corruption, the manipulation of law and the freedom to do as they pleased. But he would not have taken away anything that pertains to human freedom or dignity, or to the building of a just society. The Pope was also speaking to everyone, especially young people. Are we not perhaps all afraid in some way? If we let Christ enter fully into our lives, if we open ourselves totally to him, are we not afraid that He might take something away from us? Are we not perhaps afraid to give up something significant, something unique, something that makes life so beautiful? Do we not then risk ending up diminished and deprived of our freedom? And once again the Pope said: No! If we let Christ into our lives, we lose nothing, nothing, absolutely nothing of what makes life free, beautiful and great. No! Only in this friendship are the doors of life opened wide. Only in this friendship is the great potential of human existence truly revealed. Only in this friendship do we experience beauty and liberation. And so, today, with great strength and great conviction, on the basis of long personal experience of life, I say to you, dear young people: Do not be afraid of Christ! He takes nothing away, and he gives you everything. When we give ourselves to him, we receive a hundredfold in return. Yes, open, open wide the doors to Christ – and you will find true life. Amen.” (Benedict XVI, Homily at Mass for the Beginning of the Petrine Ministry of the Bishop of Rome, Sunday, April 24, 2005.)
“Dear Young people,                                                                                                              

Anyone who has discovered Christ must lead others to him. A great joy cannot be kept to oneself. It has to be passed on. In vast areas of the world today there is a strange forgetfulness of God. It seems as if everything would be just the same even without him. But at the same time there is a feeling of frustration, a sense of dissatisfaction with everyone and everything.      People tend to exclaim:  "This cannot be what life is about!". Indeed not. And so, together with forgetfulness of God there is a kind of new explosion of religion. I have no wish to discredit all the manifestations of this phenomenon. There may be sincere joy in the discovery. But to tell the truth, religion often becomes almost a consumer product. People choose what they like, and some are even able to make a profit from it. But religion sought on a "do-it-yourself" basis cannot ultimately help us. It may be comfortable, but at times of crisis we are left to ourselves. Help people to discover the true star which points out the way to us:  Jesus Christ! Let us seek to know him better and better, so as to be able to guide others to him with conviction.                 This is why love for Sacred Scripture is so important, and in consequence, it is important to know the faith of the Church which opens up for us the meaning of Scripture. It is the Holy Spirit who guides the Church as her faith grows, causing her to enter ever more deeply into the truth (cf. Jn 16: 13). Beloved Pope John Paul II gave us a wonderful work in which the faith of centuries is explained synthetically: the Catechism of the Catholic Church. I myself recently presented the Compendium of the Catechism, also prepared at the request of the late Holy Father. These are two fundamental texts which I recommend to all of you.” – (Benedict XVI, Homily at Mass to mark the XX World Youth Day, Marienfeld, Cologne, Sunday August 21, 2005.)
3. Questionnaire

I. The Cultural Nature and Ecclesial Profile of Pastoral Action at Universities

1. Is campus ministry organically included in the ordinary pastoral framework of the local Church, as action and a constitutive dimension?

2. Is campus ministry understood to be genuine "pastoral action in culture" or simply a service to people at the university?

3. What action should be taken to foster more mature awareness of the fact that campus ministry decisively involves the evangelization of culture and the inculturation of faith? What are the obstacles to reaching such maturity? How can they be overcome?

4. Is campus ministry accepted as an opportunity for the entire university to grow or is it seen as harmful to the autonomy and secular character of the institution? How should one act so as not to undergo dominant cultural influences passively without thereby becoming marginalized in relation to them?

5. What does experience with "cultural workshops" indicate? Is this proposal realistic at the university? What difficulties are encountered in this connection? What should be done to overcome them? In what sense should "cultural workshops" be distinguished from "faith workshops"? What are the advantages and limits of such a distinction?

6. How do Catholic universities and theological faculties stand in relation to campus ministry? What route should be followed to arrive at a fruitful synergy?

II. In the Framework of an Organic Pastoral Approach

2. What kind of relationship should be established between campus ministry and the other pastoral areas (especially youth ministry, pastoral action in culture, and the ministry devoted to vocations)? What is the real situation? What should the shared goals be?

3. What position is campus ministry in as regards local communities and parishes? In this connection, what aims should be pursued in dialogue? What are the sources of incomprehension and the dangers to be overcome?

4. How do the life and organization of the university Chapel interact with university structures, on the one hand, and with different pastoral initiatives in the Diocese, on the other? What should be done to make the Chapel "relevant" as regards these two kinds of relation? What difficulties should be overcome? What kinds of experience ought to be recommended?

5.  How should associations, movements, and groups of the faithful be incorporated into campus ministry? Are there experiences in this connection? What goals should be set, and what risks should be avoided?

6.  What criteria should be preferred in seeking out and preparing those engaged in campus ministry? What specific initiatives should be proposed and fostered?
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